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In considerable degree American theologians limited themselves to translating the findings of Continental scholars in the field of higher criticism and to synthesizing, interpreting, and popularizing the work of Old World colleagues. In this field no one did such distinguished sendee as Philip Schaff of the Union Theological Seminary, A Commentary on the Holy Scriptures (1865-1880), a twenty-five-volume work based on the studies of John P. Lange, and the Religious Encyclopedia (1882-1884), which rested on the scholarship of Herzog, Plitt, and Hauck, were important agencies for the transmission of the higher criticism. It will also be recalled that other immigrants, especially Jews, enriched American Old Testament scholarship. The revised version of the King James Bible which appeared in the 1880s was the result of the cooperative labors of American and English scholars. The Hebrew and the New Testament lexicons of Francis Brown and J. Henry Thayer were creditable achievements. In 1891 Professor Orello Cone, of the theological school at St. Lawrence University, published Gospel-Criticism and Historical Christianity, an original study that did honor to American scholarship. In the eyes of some of Europe's greatest authorities on higher criticism Cone's Paul, the Man, the Missionary, and the Teacher (1898) was the ablest monograph on its subject in any language. And in the field of comparative religion James Freeman Clarke's Ten Great Religions (1871) and the works of Arthur H. Smith and James S. Dennis found many readers.
These European and American contributions to the higher criticism and to comparative religion served to limit the area of supernaturalism, at first, among the leaders, then among the masses. Professor William N. Clarke of Colgate University no doubt spoke for many when he wrote:
I may describe my forward step by saying that hitherto I had been using the Bible in the light of its statements, but that now I found myself using it in the light of its principles.... At first I said: "The Scriptures limit me to this"; later I said, "The Scriptures open my way to this/* ... As for the Bible, I am not bound to work all its statements into my system: nay, I am bound not to work them all in; for some of them are not congenial to the spirit of Jesus and some express truth ia forms that cannot be of permanent validity.2
This general position of regarding the Bible as a source not of re-
2 William N. Clarke, Sixty Years with the Bible (Charles Scribner's Sons, 1909), 97-98,210-211,120,121.